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As we sat down to yet another large and delicious meal the other evening, I remarked to 
someone near me that no-one would be able to complain that they went away from this 
conference without being very well fed indeed. I was speaking literally, but I was also – 
unwittingly – speaking metaphorically. The time since Wednesday afternoon has been 
packed with all manner of quality nourishment for body and soul, for which we can be 
grateful not just to the caterers, but to the speakers, the community of Holy Cross, each 
other, and, of course, to our good and provident Lord, whose love gathered us together.  

That our conference sessions have been taking place here in the monastery church was 
mainly because it was the only space in the monastery capable of holding a group of our size 
with comfort – though it may require a significant act of faith to associate church pews with 
comfort! Nevertheless, meeting here has made its own eloquent point about the presence of 
God, about gathering in the Lord’s house around his table, and about being fed, so despite 
the discomfort to the gluteus maximus and other soft muscles, I’m glad that we did!  

The illustration used on the cover of One in Christ for many years, and which has been on all 
our liturgy booklets this week is a simple stylised line-drawing of the Washing of the Feet at 
the Last Supper by a nun of Turvey. In the liturgy of the Western Church for many 
centuries, one of the hymns sung to accompany the Washing of the Feet during the Holy 
Thursday liturgy was Ubi caritas. (The Roman liturgy now uses it for the offertory.) The 
chorus proclaims: Ubi caritas est vera, Deus ibi est. ‘Where true charity is dwelling, God is 
present there.’ It is worth quoting the full text:  

Where true charity is dwelling, God is present there.  
By the love of Christ we have been brought together  
let us find in him our gladness and our pleasure;  
may we love him and revere him, God the living,  
and in love respect each other with sincere hearts.  

Where true charity is dwelling, God is present there.  
So when we as one are gathered all together, 
let us strive to keep our minds free of division; 
may there be an end to malice, strife and quarrels,  
and let Christ our God be dwelling here among us.  

Where true charity is dwelling, God is present there. 
May your face thus be our vision, bright in glory, 
Christ our God, with all the blessed saints in heaven: 
such delight is pure and faultless, joy unbounded, 
which endures through countless ages world without end.  



It’s a safe bet to say that on the basis of the experiences we have had over the past four days, 
God has indeed been present here. It is a pity that this wonderful text is not better known in 
our churches. The refrain is, of course, well known across many churches now, thanks to the 
chants of the ecumenical community of Taizé. Of course, our ‘signature tune’, as Fr Mark 
called it last night, over the past few days has been another of the oldest Taizé chants – 
There is one Lord, one faith, one baptism. There is one God, who is Father of all. Apart from its 
obvious suitability for an ecumenical gathering, it has particular significance here in Holy 
Cross monastery. The phrase ‘One Lord, One Faith, One Baptism’ stands in huge red letters 
outside the monastery. The same words are carved out of the metal panel that hangs over 
the holy water font in the porch of the church, which, as Fr Mark pointed out at the end of 
last evening, was a gift from the Dean and Chapter of Down Cathedral, cementing the 
communion between the cathedral and monastery communities.  

It is a link too between today’s Benedictines and the medieval Benedictine community that 
came to Down from Chester, and via Chester from Bec. It is traditional in Benedictine 
monasteries, at the end of the day, after Compline, for the superior to bless the community 
with holy water. Here in Rostrevor, this paternal blessing is always accompanied by the 
singing of this same chant: There is one Lord, one faith, one baptism. There is one God, who is 
Father of all.  

So, the frequency of its appearances over the past four days was neither accidental nor 
incidental. That text from Ephesians 4 is a key one for understanding this place where we 
have gathered – at least it seems to be so to me, a friendly brother from outside. I was 
lamenting the other day about having to preach on that difficult passage from Luke 12 where 
Jesus says that he has come not to bring peace on earth, but division. Well, if I were an 
envious person – a vice which no-one who has embarked upon a life in the ‘state of 
perfection’ could ever possibly have, of course! – I could have been very jealous of Br 
Thierry, who had the opportunity to preach from Ephesians 4 yesterday. The mysterious 
ways of God’s providence are gloriously unpredictable...  

Given that this final morning has been devoted to exploring how to pray meditatively with a 
single phrase repeated over and over again, and to prayerful reading of the sacred Scripture, 
I can’t help lingering a while over that simple Taizé chant. There is one Lord, one faith, one 
baptism. There is one God, who is Father of all.... By being exposed to this short verse from 
the Letter to the Ephesians at so many of our gatherings, whether they were in the liturgy, 
the conference sessions or in the refectory, I don’t think that it is too fanciful to suggest that 
we have actually been engaged in a prolonged experience of lectio divina with this text. Like 
the monastics of old, we have read this verse aloud, over and over again. By doing so in 
these three very different types of gathering, we have carried the text with us throughout 
our days. Bidden or not, that text has been present to us, floating around in both our 
conscious and unconscious minds as we have gone about the business of this conference. 
Consciously or unconsciously, it has been one of the lenses – one of the filters, or 
hermeneutical keys – through which we have experienced the various lectures, discussions, 
prayers, homilies and conversations that we have shared since Wednesday afternoon. There 
is one Lord, one faith, one baptism. There is one God, who is Father of all.  

Tommy Sands was keen to underline for us last night the power of music to bring us deeper 
or farther than we might otherwise go. It is hard to forget that image of Gerry Adams and 
Jeffrey Donaldson, at an event in Rostrevor, unable or unwilling to speak or shake hands, yet 



singing along as Pete Seeger’s grandson performed Where have all the flowers gone? ‘When 
will they ever learn?....’ Or that haunting image of Vedran Smailovic playing his cello amid 
the bombs and shells on the streets of Sarajevo, protesting that it was not he but the 
bombers who were crazy.  

For us over the past few days, There is one Lord, one faith, one baptism has been something 
of a cantus firmus, a ‘fixed song’ or ‘enduring melody’ for the conference. Allow me to 
elaborate a little on this idea. I would like to suggest two separate but related things: Firstly 
about that specific chant being the cantus firmus for this conference; and secondly more 
generally about the idea of a cantus firmus around which other lines of music develop and 
soar being an interesting and potentially fruitful image of ecclesial and spiritual plurality 
and diversity.  

For many centuries, plainsong, Gregorian Chant, was the official music of the Western 
liturgy. In his final book, the Anglican priest and Dean of Westminster Abbey, Michael 
Mayne described it.  

‘Until the ninth century that melody was left unclothed. That plainsong melody is the 
cantus firmus, the fixed song. By the twelfth century it was discovered that two or more 
melodies could be combined, and the cantus firmus becomes the basis of a polyphonic 
composition through the addition of counterpoint. Gradually, the traditional plainsong, 
formerly sung in unison, began to be given to the singers of the middle voice – that is, the 
tenors (from the Latin tenere, to hold), literally the holders of the fixed song or the 
cantus firmus – while the higher and lower voices enwrapped it with the developing 
counterpoint.’  

Mayne quotes the American Orthodox theologian David Bentley Hart, writing about the 
music of Johann Sebastian Bach.  

‘In Bach’s music, the potential boundlessness of thematic development becomes 
manifest: how a theme can unfold inexorably through difference, while remaining 
continuous in each moment of repetition, upon a potentially infinite surface of varied 
repetition. In Bach’s music, motion is absolute... each note an unforced, unnecessary and 
yet wholly fitting supplement, even when the fittingness is deferred across massive 
dissonances by way of the most intricate contrapuntal mediations.’  

Please forgive me quoting even more of Michael Mayne. Apologies too if the musicological 
language is hard to access, but I think the point he makes is interesting. Mayne says of 
Bach’s music:  

‘There is both perfect order and infinite variety. So, in the Goldberg Variations, a simple 
aria is stated, which is then displaced by an amazing sequence of 30 variations composed 
not upon it, but upon the bass line, the cantus firmus in which every third variation is a 
perfect canon. At the end the aria is restated, but now you hear it with new ears, for it 
has become richer for all the variations that have been played upon it.’  

All this technical musical language comes from a book of spirituality for the general reader, 
but oh, how it might just as easily have come from an ecumenical text – ‘perfect order and 
infinite variety’.... ‘Now you hear it with new ears, for it has become richer for all the 
variations that have been played upon it.’  



Is it fair to suggest that those words from Ephesians 4 can serve as cantus firmus, around 
which the many other elements of our conference can be woven harmoniously? I don’t think 
it’s too fanciful to suggest so.  

In welcoming us all here to this ‘house of prayer for all people’, Fr Mark Ephrem echoed the 
words of Pope Francis to Archbishop Welby – ‘We will walk together’, and in the spirit of 
the Rule of St Benedict, extended spiritual hospitality to us, and reminded us of the 
shocking truth that as visitors we are Christ to the community who are our hosts. He 
recalled how Pope St John Paull II (whose memorial is celebrated today) entrusted to 
contemplatives and monastics, in his letter, Vita Consecrata, the ‘spiritual ecumenism of 
prayer, conversation of heart and charity’. John Paul encouraged communities to be 
witnesses who could ‘inspire everyone to abide, after the image of the Trinity, in that unity 
which Jesus willed and asked of the Father for all his disciples’. And then there was that 
more recent exhortation from Pope Francis in his letter for the Year of Consecrated Life, 
calling consecrated men and women to be ‘experts in communion’. Although I discovered 
when I went exploring this last night that in using that striking phrase, Pope Francis was 
actually quoting from a document of the Roman Curia from April 1978! But whoever first 
coined the phrase, the call to religious is to be parables of communion. That is possible 
purely because there is One Lord, One Faith and One Baptism...  

Abbot Notker picked up this theme, reflecting after sixteen years of service to the worldwide 
Benedictine Confederation as Abbot Primate, that not enough was being done by 
monasteries in this regard. (Although I trust that after his days here he knows not to include 
Holy Cross monastery in that judgement....) His reflections managed to be both sociological 
and deeply theological. We cannot afford not to take unity and communion seriously, he 
told us. Increasing globalisation and the re-emergence of strident forms of nationalism 
make it urgent that Christians be a leaven of unity for the world. Wonderful as theological 
agreements such as the agreement on Justification between the Catholic Church and the 
Lutheran World Federation may be, they are not enough, and must be embedded in the 
existential dialogue of life.  

Abbot Notker reflected in particular on the nature of the Benedictine world – where there is 
a marked plurality of observance. We are diverse, but we are one. Our very structure, 
including St Benedict’s own words, allows for much variation around the cantus firmus. 
Abbot Notker had no accompanist when he played music for us this week, but think of the 
colour and variation that a flautist could weave if there were a piano or orchestra preserving 
the cantus firmus.  

Abbot Notker also left us with a ‘what if?’ moment: What if all the denominations and 
confessions, instead of debating one another, served each other and took care of each 
other...  

Pröpstin Gabriele Scherle reflected for us on the passage from Ephesians 3 that precedes the 
one from which our ‘signature tune’ comes. It was a beautiful meditation on God’s infinite 
majesty. I overheard a conversation a few days ago – before I came to Rostrevor – wherein 
someone was describing the procedure in days gone by, when young ladies – debutantes – 
used to be formally presented to the Queen at court in London. After they had been 
presented, they would have to withdraw from the royal presence, walking backwards and 
making a full court curtsey, not once but three times – a sometimes perilous activity when 



constrained by long dresses, impractical shoes, and all manner of petticoats, hoops and 
corsetry! Bishop Gabi drew us in a richer notion of the divine majesty though! She spoke of 
God’s infinite glory, exploring the biblical ideas of doxa and kavod.  

It may not be the kind of language he would use about himself or about his theological 
approach, but I thought there was something quite subversive about Fr John Behr’s paper. It 
sometimes seems that concepts like diversity and slogans like ‘unity in diversity’ are modern 
ideas that belong more to the world of political correctness than to real theology. Yet Fr 
John brought us back to the second century and to the writings of St Irenaeus, saying that 
the theme of diversity has never been as significant in theological debate as it was then. He 
backed up this striking claim with wonderfully powerful evidence from Irenaeus, preserved 
in Book V of the Ecclesiastical History by Eusebius.  

The example refers to really significant disagreement among Christians. We’re not talking 
about the number of candles on the altar or the colour of vestments here, but on something 
as fundamental as when the Resurrection of the Lord should be celebrated each year and on 
the nature of the preceding period of fasting. To use modern ecumenical language, for 
Irenaeus, this was absolutely not to be a church-dividing issue.  

‘... disregarding strictness, maintained a practice which is simple and yet allows for 
personal preference, establishing it for the future, and none the less all these lived in 
peace, and we also live in peace with one another and the disagreement in the fast 
confirms our agreement in the faith.’  

What a wonderful statement! ‘...disagreement in the fast confirms our agreement in the 
faith’. The room for diversity was significant and the very fact of diversity in observance 
confirmed and highlighted the unity of the faith they professed. All kinds of elaboration, 
variation and even improvisation is possible as long as the cantus firmus is present, 
because... There is one Lord, one faith, one baptism. There is one God, who is Father of all. In 
necessariis unitas, in dubiis libertas, in omnibus caritas (‘unity in necessary things; liberty in 
doubtful things; charity in all things’).  

Katherine Meyer explored similar territory but in a quite different dimension – the extent or 
limits of legitimate diversity in tension with the process of canon formation in Scripture. I 
was particularly struck by the idea that the establishment of the canon opened up what she 
called ‘a bottomless well of interpretative possibility’ – the more canonised the text, the 
broader the interpretative possibilities. Again, an example of the possibilities for harmony 
around the enduring melody of the cantus firmus.  

Bringing us back to the Hebrew Scriptures, we got a wonderful case study on Scripture read 
and heard, interpreted and acted upon, from chapters 22 and 23 of the second Book of Kings 
and what the section heading in the NRSV calls ‘Josiah’s Reformation’. To quote the 
distinction made by D. Luigi yesterday, it was an experience of the Scripture becoming more 
than written text, but becoming the Word of the Lord, proclaimed in the midst of the 
assembly, heard and appropriated by the community, and resulting in transformative action.  

‘The king went up to the house of the Lord, and with him went all the people of Judah, all 
the inhabitants of Jerusalem, the priests, the prophets, and all the people, both small and 
great; he read in their hearing all the words of the book of the covenant that had been 
found in the house of the Lord. The king stood by the pillar and made a covenant before 



the Lord, to follow the Lord, keeping his commandments, his decrees, and his statutes, 
with all his heart and all his soul, to perform the words of this covenant that were written 
in this book. All the people joined in the covenant.’  

And of course, Katherine also spoke memorably of ‘vivid dangers’ and ‘wild opposition’ 
inherent in reading Scripture, citing Annie Dillard’s observation that if they really knew 
what they were handling, her Sunday School teachers, far from telling children’s stories from 
it, would more likely have hidden the Bible from the children!  

We then moved on to listen to words from the Book of the Covenant and to share in the 
Holy Gifts for God’s Holy People, before embarking on our own pilgrimage, not to the holy 
mount in Jerusalem, but to Saul and the Hill of Down. If you listened carefully to the various 
inputs over the course of the afternoon, you might have been tempted to cry out in 
exasperation, ‘Will the real Saint Patrick please stand up!’ Personally, I was sorry that I 
didn’t get a chance to visit Inch Abbey. I had never heard of it before, but having learned 
that it was the source of the silly stories about St Patrick driving the snakes out of Ireland, it 
would have been good to go there to pray that God will somehow find it in his merciful 
heart to forgive the monks of Inch for the stupidity of their ways and for the torrent of 
appalling saccharine religious art and cartoon caricatures, shamrocks and shillelaghs that 
their foolishness unleashed upon the world!  

We experienced much of the paradox of Irish church history, aided in no small measure by 
Johnston McMaster’s guidance. We gathered in a beautiful church built to mark the 1,500th 
anniversary of Patrick’s arrival in Ireland – or rather his second arrival in Ireland, this time 
as a missionary bishop rather than an enslaved shepherd. Yet Johnston explained to us that 
the date 432 most likely has no basis in fact. We gathered in a place that claims to be the site 
of the first Eucharist in Ireland, yet the fact is that there were several missionaries, including 
bishops, in Ireland before Patrick. A lot of the legends, traditions and claims around Saint 
Patrick are a prime example of what happens when the cantus firmus is absent, or is 
occluded. The fundamental reality of One Lord, One Faith and One Baptism gets forgotten.  

I know nothing of the history of the building of the St Patrick Memorial Church in Saul, but 
I know something of the period. Christendom, or at least its Roman expression, was 
embedding itself in the newly independent Irish Free State. The Roman Catholic Church 
was in the ascendant and the Patrician Jubilee was celebrated with great pomp and 
triumphalism, culminating in the holding of the International Eucharistic Congress in 
Dublin. St Patrick was clearly a Roman Catholic, don’t you know! Any wonder then, in pre-
ecumenical Ireland, that some people might want to propose an alternative narrative? As 
recently as this year, some prominent politicians, including a minister in the Stormont 
Assembly, were stating in public, without any apparent sense of irony, that St Patrick was a 
Protestant! Prolepsis...  

When the cantus firmus is absent, jockeying to ‘possess’ someone like Patrick breaks out. 
And this is not a modern phenomenon. There is nothing new under the sun. Patrick, with 
all the legends and miracle stories about him, has been used abused throughout history, in 
order to advance the claims and enhance the coffers of rival tribes, churches, cathedrals and 
cities. Which is the most important Patrician town in Ireland? Is it Downpatrick? Or is it 
Armagh? What church can claim primacy? Which church can make the most money out of 



pilgrims? If we propagate some good legends regarding miraculous healings through his 
intercession in our place, will we get one over on the other crowd?  

Sadly, the cult of Patrick through the ages has often been as much about that kind of 
jockeying as it has been about the life and witness of the former slave who heeded the voice 
of the Irish calling him to walk among them again and who returned as a bishop, utterly 
dependent on the Almighty, and profoundly poor in spirit – ‘I, Patrick, sinner, most 
unlearned of all the Faithful, and of many most despised’. Maybe the fact that one monk of 
this community is now a canon of Armagh and another is a canon of Down will help do 
away with some of this historical baggage and they can walk together and enjoy a ‘wee bit of 
humour’ along the way, singing what is both a new song and an enduring melody...  

Peter Scherle invited us to consider churches and evangelical communities as parables of 
communion. He called us to a ‘big’ vision – to learn the ‘grammar’ of the mission of the 
Triune God to create the world and to bring about the new creation; to understand the 
Church both as the communion of the saints of all times and places and as particular 
gatherings of the faithful at specific times and places; and to distinguish between territorial 
or institutional structures and additional structures including consecrated life and ad hoc 
charismatic communities. It was good to be reminded that God’s mission is not to the 
church, but to the world, in all its brokenness.  

One of the primary roles of all these structures or communities is to bring the Gospel to the 
culture or society around it – to evangelise. It is a truism, but one that is worth dwelling on 
when we examine our consciences, either as individuals or as groups: an evangelist who is 
not evangelised has nothing to say, and so all evangelical groups need to know the Gospel. 
There is One Lord, One Faith and One Baptism, but apart from the Lord’s name, can our 
communities give a coherent account of our faith and the baptism into which we are 
baptised? We don’t always make a good job of it. When we don’t, the melody we sing is not 
new, fixed, firm, strong or enduring, but is old, flat, tinny and jarring. When the cantus 
firmus is present, and we live as true parables of communion, our witness is itself 
sacramental.  

Peter wasn’t preaching doom and gloom, but he gave us many warnings and exhortations, 
and we would do well to heed them. We need to avoid the temptation to confuse God’s all-
inclusive reality – God’s mission is, after all, to all of creation – with our exclusive or limited 
social forms of church. We need to re-discover the Gospel, not just presume that we already 
possess it and can simply throw it at people. If we take the idea of the Church as the Pilgrim 
People of God seriously, we need to become comfortable with being ‘diaspora’, like scattered 
seeds, broadcast with no guarantee as to whether they will bear fruit or wither. We need to 
avoid the danger of projection around pre-modern or anti-modern notions of communion, 
and in this Peter offered some constructive critique of the recent WCC Faith and Order 
Paper, ‘The Church: Towards a Common Vision’.  

Peter called us to be realistic about modern society and liquid modernity – citing the 
portmanteau term ‘netdoms’ to suggest that the Church is Christ’s ‘netdom’. It is less 
possible for the institution to define belonging nowadays; the ‘netdom’ generation choose 
for themselves. Whatever social form our ecclesial belonging takes, we need to model the 
‘in-betweeness’ of God in Christ, stepping in between God and his creation, imitating 
Christ’s ministry of preaching, healing, casting out evil and table fellowship. Liquid 



modernity is a challenging prospect for many of us, especially those committed – or 
employed – by more institutional social forms of the Church. But the liquidity will be less 
scary if the cantus firmus is strong. There is one Lord, one faith, one baptism. There is one 
God, who is Father of all.  

And then we had those four testimonies from four very different communities that have 
found ways of walking the walk of the talk we’ve been talking. There’s no point in re-
capitulating their stories, but a few moments struck me.  

Several people have already reflected on Sr Mary Owen’s comment on testimony arising 
from trauma, but the part of her testimony that struck me most was an almost throw-away 
comment towards the end. ‘Malling has made only one foundation. An Orthodox one!’ How 
wonderful!  

I was both delighted and horrified by Sr Benedict’s anecdote of trying to understand as a 
young person how there was no salvation outside the church and no salvation inside the 
church, depending on whom you asked! The observation that dialogue has led her 
community to places they didn’t ever think they’d go is surely a sign of the Spirit’s presence.  

Who could not be moved by Sr Pierrette’s statement that a passion for unity is at the heart 
of the vocation of the community of Grandchamp? The world needs more passion! I was 
struck too by the community’s outreach to other faiths, to the desire to enlarge the space of 
their tent, and by the prayer asking God to enable the community to reveal the communion 
which is in Godself, and to be – themselves, the sisters – pages of the Gospel.  

And then it was good to hear from a newer community, the Servants of the Word – 
ecumenical, drawing on some of the great traditions of Western spirituality, Benedict, 
Francis and Ignatius, combining a Catholic emphasis on liturgical prayer, a Protestant 
emphasis on Bible-reading and an Evangelical emphasis on personal conversion. Thanks to 
Dave, or should I say, ‘Abbot Q’, for sharing with us.  

Finally yesterday evening, we had D. Luigi, who surprised us by addressing the topic of the 
Word of God in the monastic tradition, not via the writings of the desert fathers or famous 
monastic writers, but through a dialogue with the greatest Protestant theologian of the 20th 
century, Karl Barth. What a delightfully subversive approach!  

It was good for us monastics to learn of Barth’s critique of monasticism, and his thought 
regarding monasticism as exemplary for the life of the Church, on the fact that monastic life 
has most meaning if it gives witness, and on the need for ministry or service for the world. 
For the wider group, it was good to be reminded that no matter how much renewal or 
aggiornamento we may wish to undertake, the Church can only propose; the real renewal 
can be led only by the Word of God.  

This resonated for me with what Peter said about the evangelisers needing to be evangelised 
and needing to re-discover the Gospel. It also resonated with the homily of Metropolitan 
Athenagoras, which Fr John so kindly delivered in his name, with his echoing of John the 
Baptist’s call to repentance and metanoia. Echoing some more of Peter Scherle’s concerns 
was Barth’s warning that monasticism (but this is just as relevant for all other social forms of 
church too) should not be too reliant on forms and customs, so as not to lose sight of the 
reality that at its heart, it is always a response to revelation.  



So, we’re nearly at the end, and soon we will gather for the final time around the altar, after 
which we will be told to go in peace, glorifying the Lord by our lives. There’s so much in that 
short phrase that speaks of what we have lived during these days. There’s going out from 
here, like the disciples coming down from Mount Tabor, returning to normality after an 
extraordinary experience of communion, but strengthened for the days of suffering ahead by 
the wonderful experience we have had. We go in peace, sent as messengers of peace and 
reconciliation, as living parables of communion. We go as witnesses – at root, the same 
word as martyrs... And we are sent to give glory to God – to make his name known, to give 
him due worship, to allow him reign in our hearts, to allow his love to shine through us.  

‘For his power, working in us, can do infinitely more than we can ask or imagine. Glory be to 
him from generation to generation in the Church and in Christ Jesus for ever and ever.’  

Don’t beat the drum, that frightens the children  
Don’t sing the songs about winning and losing 
Sit down beside me, the green fields are bleeding  
Sing me the music of healing  

Sing me a song of a lover returning 
The darker the night, the nearer the morning  
Bring me the news of a new day that's dawning  
Sing me the music of healing  

Sometimes the truth’s like a hare in the cornfield 
You know that it’s there but you can’t put your arms around it  
All we can hope for is follow its footprints 
Sing me the music of healing  

Who would have thought I could feel so contented 
To learn I was wrong after all of my rambles 
I’ve learned to be hard and I’ve learned how to tremble  
Sing me the music of healing  

For... There is one Lord, one faith, one baptism.  
There is one God, who is Father of all.  

Ah, the heart’s a wonder  
Stronger than the guns of thunder  
Even when we’re torn asunder  
Love will come again.  


