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FOR THE FUTURE OF THE CHRISTIAN PRESENCE 
IN THE MIDDLE EAST 

Frans Bouwen∗ 

The many rapid and radical changes that have happened recently in the 
Middle East make it impossible to offer concrete perspectives for the 
future. This article therefore focuses on examining the roots of the 
violent upheavals—geopolitical context, religious radicalization—and 
on pointing out the resources Christians have at their disposal and the 
challenges and commitments they are called to face, if they want to 
prepare for their future. It is crucial to emphasize the vital link between 
the Christian communities and the pluralistic environment they are 
living in by vocation; any future can only be a common future.   

A rapidly changing reality 
During the last five or ten years, the course of history seems to have 
accelerated unexpectedly in the Middle East, events following events 
with such speed and in such contrasting ways that they almost wipe 
out what was there before and leave an air of uncertainty hanging over 
the future. How is it possible in such circumstances to offer any 
prospects for the future? A good illustration of this reality is the 
Special Assembly of the Synod of Bishops on the Church in the Middle 
East, which the Roman Catholic Church held in Rome in October 
2010. It was, in principle, a Roman Catholic event but the concern and 
participation were much larger. The meeting was called with a view to 
examining the tragic repercussions of the Western invasion of Iraq in 
2003 on the Christian presence in this country and in the surrounding 
region. The participants outlined a vision for the future: spiritual 
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renewal, greater participation by the laity, ecumenical collaboration 
with other Churches, dialogue and cooperation with Muslims and 
Jews. In particular, they emphasized the importance of religious 
freedom and freedom of conscience, and of active participation in 
public life, based on the concept of equal ‘citizenship’ for all, 
independently of ethnic or religious belonging. 

However, these reflections and resolutions seemed to be completely 
overtaken, only a few months later, by the successive upheavals that 
came, at first, to be called ‘the Arab spring’: Tunisia (December 2010), 
Egypt and Yemen (January 2011), Libya (February 2011) and Syria 
(March 2011), besides new developments in Iraq some time later. In a 
few months the whole context had changed in the Middle East. 
Nobody had seen these developments coming. Now, also, it is equally 
impossible to foresee what the situation is going be in a couple of 
years time. The same thing can be said about the future of the 
Christian presence in this region, because it is inseparably linked to 
the general context. In the midst of all this, Christians are paying an 
especially heavy price in several places. Some alarmist voices are even 
foretelling the total disappearance of Christianity from that part of the 
world. 

Therefore the purpose of the present essay is not to describe how 
the future of Christianity might look, but will concentrate on issues 
that condition this future: a) the geopolitical context, of which the 
Christian communities are an integral part and in which they have to 
build their future; b) the impact of recent religious radicalization and 
exclusivism; c) the resources that Christians have at their disposal; 
and finally d) the challenges that they have to face and the 
commitments that they have to make. Some hopeful new realities that 
are making their appearance in some places will all also be mentioned, 
although they are still rather fragile.  

a) Geopolitical context 
Christians, in the Middle East as everywhere in the world, do not and 
cannot live in a ‘void’, disconnected from history and geography, as 
well as from their own people. They are called to bear witness and 
serve in the present time and in the country where they find 
themselves as a consequence of very diverse factors. It is part and 
parcel of God’s design for them and of their mission. Hence the 
importance of taking into account the prevailing geopolitical factors 
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in the places where they live. Some of these factors are the outcome of 
a long history which has deeply marked personal and collective 
identities and has greatly conditioned reactions and behaviour; other 
factors appeared recently on the scene in the region and threaten to 
change drastically traditional patterns of society, civilisation and 
living together. Some of these geopolitical factors were generated 
locally; others are the result of ancient and recent foreign—often 
Western—interventions. In fact, as a consequence, the Middle East 
has been experiencing an endemic instability for more than a century 
now. And instability, as is well known, is a fertile breeding ground for 
all kinds of extremism. 

The recent uprisings in Tunisia and Egypt occurred mainly because 
of local reasons, social and political: an unjust society, with an ever 
increasing gap between rich and poor, lack of work for the young 
generation in spite of them being professionally and academically 
qualified, absence of perspectives for the future. At times the political 
factors were not less important: authoritarian regimes, corruption, 
lack of personal freedom, a feeling of being entirely marginalized in 
decision making, etc. The spontaneous massive protests were genuine, 
expressing a real search for justice and freedom, and were able to 
bring together very different sectors of society: younger and older, 
students and workers, Christians and Muslims, etc. Therefore the 
qualification ‘Arab Spring’ looked entirely justified in the beginning. 
These protests succeeded in toppling the authoritarian regimes in 
Tunisia and Egypt, but they were unfortunately too spontaneous, too 
new, without any real organization or programme, particularly in 
Egypt. As a consequence, the Islamist movements took advantage of 
the absence of central authority to seize power, with the disastrous 
consequences that are well known. Nevertheless, these genuine 
protests are still alive, undercover, and one may hope that they will 
resurface one day and then be able to prepare a different future.  

In the past, remote and recent, Western interference has been 
powerful and dominant in the Middle East, for two main reasons. The 
region is extremely rich in mineral resources, especially oil, and is of 
crucial economic and political importance. It is also strategically 
located: on the juncture between Europe and Asia, at a crossroad of 
many vital trade routes. Western European powers and the United 
States of America have always tried to control the region for their own 
economic and military interests and, to achieve that goal, did not 
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hesitate to intervene in the internal politics of those countries, in 
order to make sure that authority remained in the hands of people 
who were on their side. One of the best illustrations is the creation of 
artificial states and borders in the Middle East after the collapse of the 
Ottoman Empire at the end of the First World War. The destabilizing 
effects can still be felt today and some of the recent violent campaigns 
of Daesh (‘Islamic State’) and likeminded movements have precisely, 
as one of their objectives, to draw new borders in the region. Most of 
the time Western intervention did not show any real interest in the 
well-being of the local population, their dignity, personal freedom and 
human rights, nor great respect for cultural diversities or identities. 
Consequently, large sectors of the local population lived under the 
impression that all the decisions concerning their country and their 
future were taken abroad and imposed upon them, without any local 
consultation. A strong anti-western resentment and desire for revenge 
developed in several places, and this is going to play a considerable 
role in the increasing influence of extremist groups. Among other 
issues, the non-solution of the Israeli-Palestinian conflict that has 
been lingering on for about a century plays a significant role in the 
anti-western feelings, in particular among the masses. In Islamic 
circles it is often considered as the latest colonial intervention by the 
West and is even described as a present day remnant of the crusades.  

As long as no serious efforts are undertaken to find a solution to 
these local problems and to impose clear limits on this international 
interference, no enduring stability can prevail in these regions. This is 
going to be a long process that has to happen essentially on the local 
level, but the international community bears its own heavy 
responsibility, being to a large extent co-responsible for the present 
turmoil, and should offer its respectful support, without imposing any 
preconceived model. It is above all of vital importance that the West 
learns to discover and respect the cultural identities and proper genius 
in the Middle East, without gauging events, situations and persons 
unilaterally according to Western categories or criteria. 
   At the same time any forceful Western interference might have 
various negative repercussions on the local Christians, because they 
are easily associated with the West, rightly or wrongly. They are at 
times even considered as agents of the West, because of their cultural 
affinity and because the West is often still considered as being 
Christian as a whole by large segments of the Muslim World. They 
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find themselves in an uncomfortable situation. In particular, they will 
have to be very prudent in calling for Western help or intervention, 
when they are confronted with local problems or involved in local 
conflicts. Western help that is offered, of whatever nature it might be, 
should never separate Christians from their historical and social 
partners and surroundings. It should always involve in one way or 
another those with whom Christians are called to coexist and to build 
together an open society, otherwise the results could be negative 
rather than positive. 

On the local level, Christians have the task of finding ways of 
tackling the unstable situation, together with their fellow citizens and 
in liaison with other grassroots groups that are equally looking 
forward to a profound change. Their active collaboration in the 
preparation of a more just society, from now on, will be of vital 
importance for their place and role in the future.  

b) Religious radicalization and exclusivism 
It is in this general context of confusion and instability that religious 
radicalization developed, in particular Islamist extremism. This 
phenomenon is not entirely new; the first modern Islamic reform 
movements go back to the nineteenth century. However, in recent 
times, they took on a more extreme character and a more violent 
expression. They became violently exclusive, condemning and even 
trying to eliminate everyone and everything that is different, not only 
non-Muslims but also Muslims who think differently. They claim to 
be driven by religious motives. The ‘Islamic State’ (IS) and similar 
movements—sometimes related to each other, other times deadly 
enemies—are concrete examples of it. The tragic consequences for 
Christians are well-known, but they were not the only ones to suffer 
and their victims were not the most numerous.  
   The international community cannot allow these movements to 
impose their violent and exclusive methods, and even less so should it 
tolerate or use them for implementing its own foreign policy in the 
region. However, when one wants to face up to these groups, it is 
essential to start by examining their origins and their true driving 
forces. Are their roots really religious? Or is religion once again 
exploited and abused, in order to cover up other motives and justify 
other aims? 
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The reformers of the nineteenth century had become vividly aware 
of the inferior, humiliating status of the Muslim World at that time, in 
comparison with the West. In the Middle Ages of the glorious Arab-
Islamic civilization, the Muslim World was ahead of the West in many 
fields of sciences, medicine, military equipment and strategy. How did 
it happen that the same Muslim World fell so far behind in almost all 
domains? On top of all this, many Muslim countries were at that time 
under Western colonization or dominion. The answer of the 
reformers was: because Muslims are unfaithful to their religion. If they 
were really faithful to Islam, the God of Islam would never have 
allowed this state of subjection. Hence, the remedy is: be good 
Muslims, and everything will change. This vision is summarized in the 
basic slogan of Islamism: ‘Islam is the solution’. This slogan looks 
credible for the masses as long as there is no other solution available; 
as a primary condition for mobilizing people, it presupposes a 
desperate situation, be it in the economical, the political or the 
cultural field. 

Lately, this anti-western reaction has been reinforced by new 
Western negative influences, in particular, the consequences of 
globalization and of the rapid development of social communication 
media. The Muslim World feels invaded by images and ideas coming 
from the West that clash directly with fundamental traditional values 
in Islamic societies: morality in general, family life, position of women, 
gender theory, etc. Even more so, critical thinking, the spirit of 
modernity, with a strong emphasis on pluralism and historical 
criticism, is seen as a direct threat to Islam as religion and as society. 
Not having a reasonable answer to these questions, coming from their 
own historical and religious traditions, Muslim reformers thought that 
the solution would be to go back to the Islam of the first golden ages, 
convinced that the problems would then automatically disappear. 
However, the real problem is that nobody knows what these golden 
ages were and that immediately many different interpretations of 
them sprung up, some being more extreme than others. Given that 
there is no generally accepted teaching authority in Islam, each 
interpretation tended to consider its position as more faithful and as a 
consequence started condemning those who did not agree. Different 
groups declared each other infidels and started fighting and killing 
each other, using extreme and exclusive interpretations of religious 
texts and traditions.  
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What was initially a reaction of self-defence, has now taken on a 
very aggressive attitude, towards other Muslims, non-Muslims and the 
West in general. The Western world and society often feel threatened 
by these attitudes and, more concretely, by the terrorist actions 
instigated or claimed by these organizations. In fact, deep down these 
convulsions show that the Muslim World is at present going through 
a profound crisis. 

The recent increase in tension between Sunni and Shia Muslim is 
another illustration of the mixture of geopolitical and religious, local 
and international motivations, with repercussions both regional and 
worldwide. In the Middle East it is in the first place a matter of 
struggle for supremacy between two countries, Iran and Saudi Arabia, 
with their allies, the former being predominantly Shia and the latter 
Sunni, for control of the oil market and political predominance in the 
region. The religious differences are exploited, locally and 
internationally, to reinforce cohesion among their followers and 
exacerbate hostilities towards the others. 

How to confront these phenomena that threaten local and world 
peace? In the first place, the international community has to find ways 
of acting effectively in order to put an end to the murderous 
campaigns of organizations like IS and their kind. However, putting 
an end to these violent expressions is not sufficient. It would be like 
treating the symptoms of an illness without caring about its deeper 
causes. Real stability in these regions is only possible when serious 
efforts are deployed to eradicate social injustices, political tensions 
and oppression that are at the roots of these violent reactions. The 
international community has its own responsibility in this field: it 
should not impose a solution from outside, but should try to create 
the necessary conditions for justice in international relations in order 
to allow a local solution to emerge. 

At the same time, a profound renewal of religious thinking is 
needed in Islam. One can hear many voices, even authoritative 
Muslim voices, like Al-Azhar University in Cairo, denouncing today’s 
violence in the name of Islam, by saying: ‘That is not Islam’. Some of 
these voices come from Muslim religious authorities or famous 
personalities; they also frequently come from many ordinary 
practising Muslims in the Muslim World as well as in Western 
countries. However, this answer is not satisfying. It is not by excluding 
the extreme movements from the Muslim community that the 
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problem will be solved. A deeper renewal in Muslim religious thought 
is required, especially in the interpretation of texts that can be 
invoked to justify sectarian exclusion and violence. Another sensitive 
issue is the distinction and some form of separation between religion 
and state, a basic requirement for fully equal citizenship of non-
Muslims in Muslim countries, in view of building an open society and 
securing the future of Christians in it. The new hermeneutics should 
probably go in the direction of recognizing a human mediation in the 
revelation of the sacred texts, and the application of a certain 
historical critical approach in the interpretation of traditions and later 
legal texts, in order to make possible a reinterpretation in function of 
contemporary reality. This is going to be a long process. Some new 
thinkers have already engaged in that direction, mainly in Western 
countries, but in the present context their voices can hardly be heard 
in the predominantly Muslim countries.  

This renewal is, of course first of all, the responsibility of Muslims 
themselves, at all levels. Can non-Muslims, that is to say Christians, 
contribute to it in some way? Christians should always remember that 
many Churches, in particular the Roman Catholic Church, had to pass 
through a long and difficult stage of misunderstandings and 
sometimes internal exclusions before being able to reach a common 
approach to modernity. Besides, this common approach is never once 
and for all a final position, and requires ongoing attention and 
reflection. Perhaps some of these reflections can even be done in 
common. On the local level, Christians should stay in discreet and 
respectful relations with those Muslim believers who wrestle with 
these fundamental questions, and at times feel themselves threatened 
by extremist elements in their own surroundings. These relations are 
of vital importance in this transitional stage, in order that Christians 
may be an integral part of the society that is in the making. They 
should be discreet, because any public support could be 
counterproductive; they should be respectful, because they should not 
try to impose their own approaches but make room for an authentic 
Islamic renewal, which might prepare the way for a common 
commitment. The future of Christianity in these regions is to a large 
extent dependent on this common awareness and responsibility.  
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c) Christian resources 
The future of the Christian presence in the Middle East, as we saw, is 
largely conditioned by the geopolitical context and by recent religious 
radicalization. However Christians living in this region cannot adopt 
an attitude of wait and see until these conditions improve. They have 
their own role to play, starting now. Their presence in these regions is 
not simply the result of history; it is also a calling and a mission: to be 
witnesses of Christ there where the Lord has placed them, in time and 
space. Therefore, it is important to have a look at the historical, 
cultural, social and religious resources Christians have at their 
disposal and at the vision and commitments that are required from 
them if they want to cultivate hope in a better future and prepare for it.  

The most solid foundation for Christians to keep hoping in the 
future is their centuries old presence in the region, going back to the 
very origins of Christianity in some countries. They often played an 
essential role in shaping the language of the peoples, in moulding the 
local culture and building a national or ethnic identity. 

Christians have made a significant contribution to the birth of the 
Arab-Islamic civilisation, in particular between the eighth and the 
tenth century in Damascus and in Baghdad, by translating from the 
Greek and the Syriac languages into Arabic the ancient patrimony of 
Greek and Syriac philosophy, natural sciences, medicine, theological 
thinking, literature, etc., as well as by offering expertise in arts, 
architecture and techniques. In the nineteenth century again, 
Christians played a significant role in the renewal of Arabic literature 
and thinking (nahda), being more in contact with what was happening 
in the West and being able to integrate it into their cultural 
environment. Christians and Muslims, consequently, have in common 
a large period of history, share the same culture and belong to the 
same people. They even have to some extent a common identity. In a 
pastoral letter of 1992, the Catholic Patriarchs of the Middle East 
conclude: ‘We draw on a single heritage of civilization. Each of us has 
contributed to its formation according to his own genius. [...] 
Christians in the East are an inseparable part of the cultural identity of 
Muslims. In the same way, Muslims are an inseparable part of the 
cultural identity of Christians. For this reason, we are responsible for 
one another in the sight of God and history.’ Many Muslim thinkers 
and authorities recognize publicly that the Middle East would be 
much poorer without a Christian presence. 
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This common heritage should not make us forget that there have 
been in the past moments of tension or even confrontation in our 
mutual relations, but Christians and Muslims have always been able to 
overcome them. That memory could serve as a supplementary source 
of hope in the present context of conflict: why should they not be able 
to find a solution today as they did in the past? Their common 
belonging can also help Christians and Muslims in working together 
to open up Middle Eastern society for the best of modernity, with its 
plurality and positive critical spirit regarding the past and the present.  

At the same time, some new forms of Christian presence can be 
discerned in the Arab World. In the Arabian Peninsula, the numbers 
of Christian migrant workers coming mainly from South Asia may be 
around two million. They have no local civil rights and no permanent 
residence, but they are there. Some of them might stay. Will they be 
able to put down roots in this region and constitute permanent 
communities? It is a very open question, given the human rights 
situation of migrants in these countries, but something new could 
come about, a frail seed of hope for the future. 

In the midst of the violence spread by radical Islamist movements, 
some surprising reactions can be discerned. In the student world, for 
instance, some young people are horrified by this violence in the 
name of religion and want to distance themselves from it. In reaction 
some young women abandon their veil; some people reject all religion 
and declare themselves atheist; others still secretly follow Christian 
news and preaching on social media. One should be very careful not 
to draw too hasty conclusions, but it shows that certain things are 
moving. Can such a movement be helped? Are the existing Christian 
communities ready to welcome such persons? 

d) Challenges and commitments 
The two major threats to the future of Christianity that are most 
evidenced in the media are emigration and persecution. Both 
challenges call for serious reflection and systematic research. 

Emigration of Christians is not a new phenomenon in the Middle 
East. It started mainly with the industrial developments in Western 
Europe and North America and has been going on since then with ups 
and downs. The rhythm of emigration periodically accelerated or 
slowed down according to the quality of the political and economic 
situation in the Middle East. Present emigration has to be seen and 
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studied against this background. Secondly, a more systematic study of 
the present trends has to concentrate on getting accurate numbers, as 
much as possible, and on examining the real causes. In fact, today 
some individuals or groups—including church leaders and church 
groups—tend to exaggerate the numbers and to speak about it in 
alarmist terms, at times in order to collect more financial aid in the 
West. Similarly, if one wants to study the present rhythm, it is not 
really helpful to go back to what the numbers were before the First 
World War in present Turkey, or before 1948 in Israel-Palestine. More 
recent trends and numbers have to be examined as a priority. Of 
course, the situations in Iraq, after the 2003 invasion, and in Syria, 
after 2011, are special cases and require a specific approach. In these 
countries, the situation is really dramatic and worrying. 

Churches are very conscious of the possible consequences of 
emigration and have been attempting to slow down the process in 
many different ways, for instance in the framework of the Middle East 
Council of Churches. Today the challenge is more urgent than ever 
and has to be viewed in function of the rapidly changing situation that 
needs to be analysed methodically; such evaluation should not be 
driven primarily by emotion or sentiment. 

The question of how to evaluate and tackle the challenge of 
persecution of Christians is even more urgent as well as more delicate. 
There can be no question of minimising their sufferings or denying 
the need to come to their assistance. There are a number of 
undeniable cases where Christians are forced to choose between 
renouncing their faith and losing all they possess, even their life. The 
real question is: what are the best ways to help them? Publicising to 
the utmost their tragic fate and denouncing it as a purely religious 
persecution are perhaps not the most helpful ways. Christians are not 
the only believers or minorities to be persecuted in the present 
turmoil. Many other individuals and groups suffer like them and with 
them, mainly because they think or believe differently from the 
dominating religious radical movements that condemn everybody and 
everything different. Isolating Christians too much from this context 
could sometimes even worsen their fate. At best it will improve their 
situation only momentarily; which is already important and should 
not be disregarded. However, the real solution can only come with a 
real change in the general situation that is at the roots of the present 
upheavals. It is only when stability, freedom, human rights, peace and 
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religious freedom prevail that new ways will open for the future of 
Christianity in the region. This general objective should be the priority 
of all, even if it requires a long and persistent commitment, a more 
just and human policy, locally and internationally, with many local 
and international responsibilities involved.  

On the local level, if Christians want to work effectively for their 
future presence, they have to take an active part in public life, 
culturally, socially, financially and politically, from now on. The 
churches are called to encourage and to prepare their members for 
such commitment. In some parts of the region, in particular those 
countries that have been living for centuries under Ottoman rule, this 
will require developing a new mentality.. As a consequence of the 
communitarian regime, or millet, prevailing under the Ottoman rule, 
churches are in fact not only religious bodies, caring for the spiritual 
good of their members; to some extent they also have become ethnic 
entities, given the fact that their spiritual leaders were representing 
the community before the civil authorities in all matters. As a 
consequence, Christians tend to look to their churches and their 
leaders for every kind of need in the social and administrative fields; 
they tend to be inward looking instead of engaging themselves in the 
wider society. 

At the same time, in a kind of reflex of self-defence, facing an 
environment that was often considered as hostile, some communities 
tended to withdraw into themselves, living as distinct bodies, building 
protective walls around themselves, with some kind of ghetto 
mentality. It is now becoming more and more manifest that such 
isolated communities have no future. From now on, they will have to 
commit themselves actively within the wider society; otherwise they 
will be rejected as foreign bodies. However, this active commitment 
within civil society presupposes that Christians have a profound 
personal faith; if this is not the case, there is a real danger that they 
will be absorbed by the larger, non-Christian environment and will 
progressively disappear. Therefore, they need prophetic leaders, who 
are not afraid to take a courageous stand, telling the truth to 
authorities, denouncing injustices and taking the lead with their 
people. The concrete ways of acting out this commitment will differ 
from one place to another, but everywhere Christians are called to 
cooperate actively with those persons and groups with whom they are 
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living, in building a just society, from now on, if they want to have a 
place in it in the future. 

Given the small numbers of Christians and the diversities and 
divisions of their churches and confessions in most countries of the 
Middle East, a constant concern for greater collaboration and 
Christian unity is another vital condition for their future. Only 
together will they have a future. Already in their pastoral letter of 
1992, the Catholic Patriarchs wrote: ‘We shall be Christians together 
or we shall cease to be.’ At the grassroots level, Christians are well 
aware of this reality and have been living it out for generations. 
Together they have faced the ups and downs of history, together they 
have been discriminated against or persecuted at certain periods, 
together they have experienced martyrdom. Today they work 
spontaneously together in all social and educational activities. 
Spontaneously they will identify as ‘Christians’, while members of the 
clergy are used to identifying themselves according to their 
denominational belonging. Church leaders, who live in close 
relationship with their community, are called to value and promote 
this natural solidarity and to recognize that it should be taken more 
into consideration in pastoral planning and even in theological 
reflection, because the future may well be rooted there.  

This need for a close collaboration among churches in view of 
consolidating the Christian presence in the region has been a priority 
concern for the Middle East Council of Churches for several decades. 
During the last ten years, the leaders of the various Christian 
communities have been meeting and working together more than ever 
in recent history, being confronted together with the grave and at 
times tragic effects of the upheavals in the region on the Christian 
communities. This growing collaboration, beyond denominational or 
communitarian divides, goes further than the instinctive reaction of 
survival; it is nourished by the consciousness of a common Christian 
heritage and is driven by a real pastoral concern. It constitutes thus a 
significant sign of hope for the future. This belonging together is also 
embodied in what is often called today ‘ecumenism of martyrdom’. In 
the present violent events in the Middle East, Orthodox, Catholic, 
Protestant, Evangelical and Pentecostal believers suffer together, are 
refugees together and at times become martyrs together. Just as the 
blood of the martyrs in the first centuries of Christianity became a 
seed for the spread of the Gospel, so also today’s ‘ecumenism of 
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suffering’, or ‘ecumenism of blood’, can become a powerful seed of 
Christian unity. Should church leaders and theologians not pay more 
attention to this common experience, when they speak about 
Christian unity and dedicate themselves to work for its 
accomplishment? 

Hope and faith 
The future of Christianity in the Middle East, as we saw, is to a large 
extent dependent on the geopolitical context, and in particular on the 
way the world and Islam itself will be able to respond to religious 
extremism and to cooperate in mutual respect. However, at the same 
time, Christians hold this future also in their own hands, with God’s 
help. Their hope for the future is rooted in their faith today. Being 
profoundly inserted in their historical and cultural environment, by 
virtue of the principle of Incarnation, Christians are called to live in 
the present, to open their hearts and minds to those who are living 
with them, in order to work together for that future. They have the 
right to expect that their brothers and sisters in Christ help them with 
all means possible. They have also the right to demand that the 
international community assumes its responsibility in creating the 
human, social and political preconditions for their future presence. 
However, all in all, the specific nature of each people and country 
should be respected and Christians should never be isolated and even 
less put in opposition to their brothers and sisters of other faiths or 
convictions. Only all together can they have a future; the international 
community and Christians around the world are called to recognize 
and support this togetherness.  

 


